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The Principles of Anarchism

Anarchism is the philosophy and ideal of individual liberty
in human society. But true individual liberty is not possible
without economic independence, and, therefore, the theory and
philosophy of anarchism embrace the ideal of the economic inde-
pendence of every individual. The conception of inrividual lib-
erty excludes all social domination and all state coercion; the
conception of economic independence precludes every form of
exploitation and all special privileges.

Anarchism differs from the accepted basic principles of
socialism in that socialism makes society the provider for indi-
viduals; society through its managers (more correctly bureau-
crats!) will provide the individuals with all the necessities of
life. Anarchism on the other hand strives towards that social
life in which each individual, alone or in cooperation with others,
shall be enabled to provide for himself whatever he deems
necessary.

Whoever undertakes to provide for another must assume the
right to order him what he must do and how it must be done. A
society which carries on its production through managers must
necessarily wield its authority to dictate to every one as to
where, how and under what conditions he must do his work for
the benefit of society. In practical life such an arrangement of
affairs borders very closely on slavery, and there is no scareity,
indeed, of facts and instances, whether in ancient or in the most
recent types of State Communism, to prove that such is the
outcome. Anarchism renounces such a social arrangement in
the name of personal liberty. Anarchism does not conceive
liberty as does the Marxist Kautsky, when he claims that “all
that socialism has to offer to the human being is freedom from
starvation.” Anarchism demands freedom not only from starva-
tion but also from domination and force, from subjection to the
will of another, even if that other be the majority or the entire
social group.

What Is Individual Liberty?

A great many of the conflicts that arise among the members
of a social group over what one may or may not do in his rela-
tions with others, are the result of economic inequalities which
grant numerous privileges to those who have, and serve to rob
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le rights. Under a system
those who_ha:ve not 3::: t::i:h?;umm of persOl}al l:hcr{ y is ..,1
of economic indepent ¢ entirely done away with, particularly
less signiﬁcanoe,rzg i‘_'n.o'-be the individual and the com-
in the political : tions
munity. . e gicidual liberty” is frequently misusol,
i exp.resmon ;wi; mdety defend the very slavory of our
| The bourgeois elemen. of the wealthy to explnit the poor, in

; % : ualism.” They make use of the
| the name of mlsgedlmdmbﬂdled freedom, confusion and
RCH thahicznmn work havoe in any society or social life. At
ﬁ::,m:tfme the anarchists, too, lack unity and common ground
in their definitions of liberty. The so-called philosophical or
individual anarchists are thoroughly satisfied with the Spencerian
formula of “equal freedom,” which simply means that everyone
is free to do as he sees fit, provided he does not disturb o
infringe upon the “equal freedom” of his fellow beings. On the
other hand, certain anarchist-communists are not satisfied cven
with the liberty to do as one sees fit, as long as the individua]
is not given the liberty to enjoy everything he might desire,
regardless of how little he himself may have contributed to the
creation of the things he desires.

Both of these views fail to grasp the real essence of the
anarchist conception of individual or personal liberty. qual
freedom is the slogan of democracy, which has done away with
the tyranny of autocrats and with their oppression of the masses
for the benefit of privileged individuals or groups. This principle
is indubitably a progressive and a just one, if it is applied to the
relationships of human beings who enjoy economic equality,
In a society, however, which rests on the exploitation of the
economically helpless, “freedom of action” is an empty phrase,

whereas the “provided” that goes with it fills thousands of
volumes of restrictive laws.

On the other hand, in the conception of liberty there can be
no room for the condition of unlimited enjoyment. Freedon in
the tm_nomiuense can assure everyone the possibility to secure
all the enjoyments of life, but no principle of liberty justifies

?fniefunmﬁma ind_h'idw’ under normal circumstances, to fake
without his  to give. To enjoy the product of another’s toil,
other's ﬁmg is unquestionably an infringement on the
individual ah' AnNd even if it were true that society owes every
e mmwbh life, then, by the same logic, it would
indmﬁualwm;min order to enable society to provide the
mdiMuai,mm the good and necessary things in life. the
responsm)ﬂﬁytm ﬂ'im have to bear an adequate share of the

: e production and creation of all the good
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things, which, after all, do not fall down like manna from heaven.
Further, the individual would have to carry out the orders and
directions given by the great provider—society.

The anarchist conception of individual liberty goes much
further, and is more profound, than the conception of equal free-
dom, even in a socialist society in which every individual is
assured a livelihood. In the interrelations of individuals, equal

‘freedom is a just and important principle. No true social life

is possible if anyone may take the liberty to do things that can
harm his neighbor. But in the relations of the individual to
society, in the decisions made by society through majority votes,
equal freedom can be no protection for the individual who is
displeased with the decisions of the majority. At this point
there enters the anarchist principle of individual liberty—the
right not to do what does not meet with one’s favor, not to
submit to the decision of the majority, and, without interfering
with others, to reserve the right to withhold his cooperation.

The conception of individual freedom is, in its essence, a
negative one: freedom from, not freedom to; freedom from an-
other’s coercion, from restraint by another’s will; not freedom
to do as one pleases, in relation to others, not freedom to take
whatever is in one’s power, as Stirner maintained. For freedom
precludes aggression, coercion and restraint.

It must also be understood that not every behavior or prac-
tice, which certain anarchists link with the conception of free-
dom, has essentially anything to do with anarchist principles.
A practice like free love, in the vulgar sense; the liberty of satis-
fying all sorts of lust; the liberty of blasphemous heresy, or even
the precept of extreme fredom in the education of children, may,
under certain circumstances, be admitted into the scheme of a
free life, But they are, by and large, not principles of anarchism;
non-anarchists, too, might be inclined to such “liberties.” And,
conversely, not every anarchist must necessarily sanction pro-
miscuous sexual relations, be lustful, deny divine power, or agree
to the ultra-radical methods of education.

The fundamental characteristic of the anarchist philosophy
is freedom of the individual from the binding decisions of the
many, which freedom all socialist plans for social reconstruction
refute and vigorously oppose. Anarchism stands for freedom
from majority rule, not indeed for active obstruction, for im-
peding the execution of the plan of the majority with which one
happens to disagree. This does not imply that anarchism in
principle stands for the rejection of everything proposed or intro-
duced by the majority for the welfare of all. Anarchism rejects
merely the element of coercion that accompanies the effort. When
an individual, at first an opponent, determines, by his own free
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The Two Main Schools of Anarchist Thought

We often hear the reproach that anarchism is lacking in
clarity and definiteness; that every group of anarchists in every
land has its own “anarchism.” And even that unbiased student
of anarchist doctrines, Dr. Paul Eltzbacher, enumerates no fewer
than seven fathers of anarchism who disagree with one another
on important points. This reproach is wholly without founda-
tion. Different interpretations of cardinal principles or differ-
ences of opinion as to tactics are common occurrences in all
socialist movements, and even Marxism has its various inter-
preters. As to the “seven fathers” whom Eltzbacher discovered,

there are actually only two or three—Proudhon, and Bakunin-
Kropotkin. If the negation of tyranny and state rule, if the
preaching, in general, of fairness and justice in human relations
can be called anarchism, then the ethical moralist, William
Godwin, and the Christian moralist, Tolstoy, were anarchist
teachers, too. But they were not the founders of any new and
distinct schools of anarchist thought. Further, Stirner ridiculed
all ideals and sacred principles, and anticipated the advent of
Nietzsche’s superman, who cannot possibly fit into an anarchist
society. Tucker, it may be noted, in dealing with certain aspects
of liberty and justice, has reduced the teachings of Stirner and
Prou?‘hon to"an absurdity, and has created no school of his own.
'E::nd:?:?.angzﬁi;m, are actunl]):' rcduce("l to Proudhon, the
Pvis Bkt ' B-nd Kropotkin, who is hardly separable
in, whose teachings have lately dominated the greater

part of the anarchist movement.
The object of this study is to acquaint the reader with the

salient features of anarchist

teachings as they are f d in t}

works of th £ y are found in the

views on thee:eta::n; men, paying especial attention to their
» 18W, property, voluntary contracts, and the

. :
¥ys and means of attaining the anarchist ideal.
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to stop opposins' and to cooperate

Since the Proudhonian school of anarchism is the older and,
today, less well-known, we shall first turn our attention to that
school, making special mention of an offshoot known as mutual-
ism. The Kropotkin school of anarchism will then be considered,
after which there will follow observations on the theoretical and
practical differences between the two.

The Proudhonian School

Pierre Joseph Proudhon, the distinguished French thinker
and political economist (b. 1809, d. 1865), called his teachings -
anarchism, in his first work, ‘,What Is Property ?”, published in
1840. Among the other great works in which he developed his
anarchist theories and principles is, of especial importance, “The
General Idea of the Revolution in the 19th Century,’5 which he
published in 1851, from which passages will frequently be quoted
here.

Proudhon’s anarchism is throughout consistent in its anti-
governmental character and its emphasis upon personal freedom
in all political and economic relations. He denies in principle
every type of political authority which, in practice, proves to
be a domineering government. He rejects the proposals of the
revolutionaries of his time for ‘“direct legislation,” ‘‘direct gov-
ernment,” or for “simplified government,” and maintains that
the revolutionary formula must be non other than no goverf-
ment whatsoever. He states: “Direct or indirect, simple or com-
plex government—to govern and to rule over the people always
means to defraud the people; it always means that one human
being commands another, and this is the end of liberty.”

Law and the State

Proudhon analyses the history of the different forms of
government and concludes that even the latest form, the demo-
cracy of modern times, is an impossibility and a folly. He says:

“The first form under which this principle is manifested is
that.of absolute power. This is the purest, the most rational,
the most efficient, the most straightforward, and taken together,
the least immoral and the least disagreeable form of govern-
ment. But absolute power, in its simplest expression, is odious
to reason and to liberty. The feeling of the people is always
aroused against it: following feeling, revolt makes its protest
heard. Then the principle of authority is forced to retire: it
retires step by step, by a series of concessions, each one more
insufficient than the other, of which the last, pure democracy,
or direct governent, ends in the impossible and the absurd.

[7]
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yet others in the industria)

]t is possible to find a form of transaction which, in draw-
ing together the divergence of interests, in efacing the inequality

of nature by that of education, solves all economic and political
contradictions; under which each individual will be both pro-
ducer and consumer; under which his liberty steadily increases
with no need of giving up any part of it; under which his ma-
terial prosperity grows indefinitely without sustaining any loss,
through the act of either society or of his fellow citizens, either
in his property or his work, or in his relations of interest, of
opinion, or of attachments among his comrades.

; “However that may be, hearken ye mighty to the words of
the producer, the proletarian, whom you wish to force to work
for you like a slave, who says: ‘I demand neither the goods, nor
the money of anybody; but I do not at all intend to permit
anyone to rob me of the fruit of my labor. I, also, want order,
as much as they who are continually upsetting it by their alleged
government. But I want it as the result of my free choice, as
a condition of my labor, as a law of my reason. I will not submit
to it coming from the will of another, and imposing sacrifice
and servitude as preliminary conditions! ”

Proudhon negates all state laws. "The state,” says he,
“must create laws because it finds such a multitude of opposing
interests; and since the various interests and the relationships
which are brought about thereby, are without number and the
antagonisms are without end, law-making must per-force go on
incessantly. Laws, decrees, ordinances, edicts, resolutions, will
fall like hail upon the unfortunate people. It is said that there
are by now at least fifty thousand laws—do you believe that the
people or even the government itslf can keep their reason in
this labyrinth? Rousseau teaches clearly that the citizen, obey-
ing the laws in a truly democratic, free government, obeys
merely his own will. But the law has been made without my
participation, despite my absolute disapproval, despite the injury
which it inflicts upon me; and in general, what do you mean by
making laws for a human being who thinks for himself and who
is responsible for his own actions—making laws for a man who
wants to be free and who feels that he is deserving of that free-
dom? I am at all times ready to negotiate with my neighbors
and comrades and even to make compromises, but I want no
laws. I recognize none of them. I protest against every order
which the powers that be, under the excuse of necessity, strive
to force upon my free will. Laws! We know what they are and
what they are worth! They are spider-webs for the rich and
mighty, steel chains, for the poor and weak, fishing nets in the
hands of the government.

(9]
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“The system of contracts, substituted for the system of laws,

the true government of the man and the citizen,

nty of the people, the Republic. For the con-

the first term of the republican motto. I am
not free when I depend on someone else for my work, my remun-
eration or for the extent of my rights and duties, whether that
gomeone is the Majority or Society. And I am no more at all
free when 1 am compelled to give myself a representative to
govern me, even if he were my most devoted servant. The con-
tract is Equality in its profound spiritual essence. The human
peing with whom I enter into a contract considers himself my
equal; he does not put himself in the position of my overlord
and exploiter, who demands from me more than it suits me to
give him. The contract is Fraternity because it identifies all
interests, unifies all divergences, resolves all contradictions, and
consequently encourages the sentiments of goodwill and kindness
which are crushed by economic chaos through representative
governments and alien law. Finally, the contract is order, since
it is the organization of economic forces instead of the alienation
of liberties, the sacrifice of rights, the subordination of wills.”

would constitute
the true sovereig
tract is Liberty,

Property

Proudhon maintains that property is theft and robbery and
has no justification whatsoever in a free society. It is important,
however, to understand in what sense he regards property as
theft, because elsewhere he states clearly that he is by no means
in favor of the abolition of property, and that “property in so

far as its foundation and its meaning make up the human per-

sonality, will never be done away with. As a constant stimulus
for work, as an antidote, without which work might become a
tedious drudgery and die, it must ever be in the hearts of human
beings.” Property, which is not the result of one’s effort and
toil, for example, the exploitation of hired help, or the income
from rent and interest—that property is theft. On the other
hand, the fruit of one's own toil, the product which one creates,
having invested in them his energy and ability, is, according
to the principle of justice, a well earned and honest possession.

The land, with all the raw materials therein, belongs to no
one as owner, but to all human beings as possessors and con-
sumers. “Every human being, by the mere fact that he is alive
and existing, has a right to possess a parcel of land which he
could work and make use of, because without it he could not
get along; and since the number of possessors varies in accord-
ance with the growth of the population, no possession of land
can remain constant and definite in gize and can consequently

[11]
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t dlSpOSB of his own time, to be governed only by : "'-‘i-}h‘s ism." He ].! W1 i 1 Bank The ll‘:r'l sredit
to act from judgment, not by command; to “;ll_”:'__ -.‘._.-"1!_\'. by tt}c establl \ | uration of & ready (‘ . m.;

oy not through servile obligation I Wi creating suc e tor all those who are &

which could be devised for reconciling it with the dep plan practitl'ﬂl_l)' !'u " | B ities. Credit in its emn;u
the individual reason and will would end only in ‘.| . L 1ds of and willing to | . it should be controlled by the
thing while preserving the name." . hai 1g the is based on W o e bod-arert oy oresent
workers i O ¢ middlemen bankers and usurers,

: : . all credit i . ".l-' wn ]n'!u".li, :llld, dirvclly or

The Realization of a Free Society i who make U | : , own Dot s A4

The new state of affairs, says Proudhon, will . 7 indirectly, ”_‘I ‘ wosbs SLp palaurr B

in as soon as the ideal will gain popularity, and i, hered products. If t s, howeinen S Ateputably *helrs, they

make its advent possible we must popularize the ler to important me: credit, which '8 /W for s i

We would rid then he n \ v gt pwducuun

are told, “Just make the social revolution and th the oanlty
 but ‘ ; SR sters of the

e_nlightening propaganda will inevitably follow; but . _“‘]".\' is, the mecess ew could become the 8
tion itself '1’5 no more than an enlightenment of . - for u.n- use | o duction, they would liberate t!aem.
the peopl;.h ' 1ds of machinery an 1 : zh-” o 4 r';pi[il.“ﬁ“ and become inde-
Izou 0} re i 5 § i the over! % | p ol b ; £
realization ?fmiee;ts all forcible and violent method r the pives fr“,m Corne eniov the full product of their toil.
= 0! om. He says: “To procure justics ; pendcnt' and thu ) : _aiafih
ves through bloodshed may have been an urgent our- " e Tlows: A given number of peop E.C.f T
the greedy gold hunters in California; as for m.n‘. ‘ . " B nk for the purpose of advancing cmdltth: oy
" STy let 3 yperative LNK ) 2 -
thBl'aye hthat the FB:tes of France will guard us against it! “11:. arsziu{:;i”;- e different useful commodities, and accept a1
: tl;e ow pu?;}ulanze the idea, if the bourgeoisie remain { ‘Iii:? p dities “I“., ced, according to their values, as pﬂyn: 35
populace, brutalized by servitude, full of preju. - - - Lenk anerates Without cash money. It merely
b&diﬂs&nct& 2 i prejudices and debts The bank ;.‘il,ﬂq_ W th memm
themc.i:::lat;lns plunged in indifference: if the prof. .‘,‘M' - (;\'m notes which circulate like money among tehese ol
are truculent; if'th EREN—. enluminating you; if -‘n-t.; of such a bank, who obligate themselves to acce;f)tthe 2
: e powers that be muffle your v — R = At the outset ©
worry, Their war against th . e your voics Don't in exchange for commodities. member t0
g ese ideas c: D il 4 _ gy ch and every
the Revolution.” ‘ can only pusi rward operation it will be ”‘;“fh‘;r}'mi(;;ymiln order to cover the first
The most effective means, according L invest an equal sum O cash ne dnil position to pur-
vineing the 1 g to Proudhon, of ¢ itures of the bank and also to @ Later on.
i people of the advantages of a new order R expenditures 0 . 15 and machinery: )
show them an example of a possil — aings, chase the necessary raw materiais the B expand, and
pendent social organizati possible voluntary and inde- business and the transactions of ank by USe
stan : 1zation, created under the i when the business ai¥ St rope!'ly secured ¥
ol and not in defiance of eve isti gy SRUS—. the notes in circulation, which are P table to all classes ©
by his plan, would apply at pre';en[n f’“‘“"?““ laws. Proudhon, and desirable merchandise, become accep; money omes 2
free society. He pl B ! the principles of tl uture gy anufacturers, then cas 41 be need
e pleads: “Arouse tl : - merchants and man it may atil
masses Without hi : £ he collective activif £ t} 2 g g in 80 far 88 - diﬁerence
£ Which their lot will ever st superfluous article, €x pt ‘ble instances- Bt
orce and energy will always be € \l."t”]n' tragic and their for giving change and similar possli eh e this PeopleSBan
mweﬂlth and order with their.own l;:.lulzihl. T'each them to create bétweon 'thc ordinary bank notes ?;lld ';Ogmer pom mdeemableanin
ters.” He calls hi nds without the aid of thei . - s hereas the oducts, |
s his pl > ranin 41 SR — congists in this: that W e oates for P _
f“”“. and the disso lut?o:n l?( Ofganization of the economic cash money, the latter notes are cgmrﬁnc?:hem for all the mt:d
organism, Ol government in the economi : ome notes may redee . of money,
MO the holders of th : This form
daily necessities.

modities which are
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our own time in a number of jgea]

! .tokens,” is being used in 2 a o
to the economic crisis and unem.

" ities in this country, due

ployment. : !
Besides the actual members of this cooperative association

any resident of the community could join the People’s Bank
as a co-worker. In order to do this, it would suffice for the
applicant for membership to subscribe to the constitution of the
bank, and to agree to accept the bank notes. A co-worker .“{
this bank must promise to give preference in business transac.
tions to the other members of the bank, and to place all his
orders with them. Since every group of producers or individ fﬂgf
procure their working capital without paying any interest ;
the bank, except so much as will be required to defray :)‘.l{
expenses of running jt—estimated at about one-half of on, :‘
cent—they, the producers, will be in a position to supply . }‘! ”.r‘
customers with products at cheaper prices than the other s
facturers, who are obliged to pay 6 per cent or more for et
in the usual business banks. Credit

It is self-evident that the greater the number of producers

of diﬂ"e.mnt types of wares, the more members of all kinds of
professnops,- and the greater the number of customers, i -w“g‘,l
an association, the greater the opportunity for its esnameinr

g : lon

and its approaching perfection.
“When all products of labor,” declares Proudhon. “will I
th‘? same exchange value as does money, all the w‘. r‘-"- ; :4-:”‘
goy the same advantage as those who have ("1-:’1; ‘ -‘TIEI
i eryaligdy will be enabled to produce an inexhaustibl .1 ;
- we_ h. This will teach the starving workers. who are | 'p ;
f:oﬁ:lre work, a lf:sson, that the fruit of their l:sh.‘,--i “
crete value and is just as useful in their daily livin: ‘ ol
were Ttl:la.sh money."” g
at such mutualist associations are practi
; 5 practically p ible is
gg’ok:‘l}:t}errt::rgrealt cooperat}ve associations in \':n-an!i\.-_.'[ 0 2
el sgna (:‘ooperal_'we Alliance” has at the pr
Sﬂ‘natjona_] gor upi‘l ln' 34 different countries, representi .
2000 indiﬂdual;ganlzatlﬂ.ﬂs, every one of which has fi : \II-];‘
bership i ;%SOC?&?IOHS. All of them have a combined I .
¢ gk nf:mbemllhon.* There is one association whi el
1 rs, all (_:»f whom have joined volunt: oy
ave at any time. This association has ‘r‘ e

1200 bran fo B
ik pm;ﬁ:,a(ilperates 116 t:aclories and productive indu ”l
g businei:;rtj;‘)f articles and commodities. Tt es A'}W-I :
the world, producing about 60 ; '”.ie.m
* The figur. -
P gi;”es are for the year 1922, and are taken from “What
1 L1OImn Yvia
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_-.I.pu-xmmh-l_v 6000 acres of tea planta-

. than 28,000 acres in India and employs
aver 40,000 acres of land; it operates
1500 branches in different parts of the
ns of this association amounted ten years
hundred eight million dollars. It under-
strial life and accident insurance of the
are about one-fourth of those charged
Llished insurance companies. The social
intion embrace almost every line of human
cintion is located in London, England; is

unds & year; It
tions in Ceylon al
10,000 workers.
a bank which h
country. The tra
ago to a billior
writes half of
country, and the
by the old, long
activities of thi

endeavor, Thi
called “The English Coopt rative Wholesale Society.”
The cooper .« movement developed in the last 80 ‘years,
¢ theories, but due to the economic ecircum-

not as a resull
gtances of the
of the preseni

If. then, this can be achieved in the midst
capitalist order, how much more may be
accomplished later when the special privileges of the capitalists
will become a thing of the past, and mutual relationships in all
walks of life v i1l become a fait m-rnmph'?*

“T want a peaceful revolution,” says Proudhon; “I wish you
could bring it about that the very institutions whose destruc-
tion I advocate and the very law-principles which you will have

* In conn
both Marx and Engels had at first ag
whatever to do with “politics”

n with this it may be interesting to mention that
reed with Proudhon that social-
. that the objective

jsm has nothing

of socialism is the economic and social reconstruction of human

society, thre the economic and social activity of the working

masses then in the main, through puilding up of free co-
riticized the

operatives. Later on, in the seventies, Engels sharply ¢
Proudhonist r their belief in cooperative associations; in the nine-
ties, when the cooperative movement had attained great success n
England and in Belgium, and has commenced to get & foothold also
in Germany, Kautsky warned against becoming too enthusiastic over
work to the disad-

this type of activity because the coopcw.tives
vantage of the small business man—& considerable voting asset to
the (social democratic) I‘“r‘\_', : ‘
Here in the United States, Bugene V. Debs began his st_)ciali_st
tive socialist colony for

activities with a plan to build up a cooper& ™ it
95,000 families. The American Marxists, BOWEVER i
dnd in the declaration of principles of the Socialist

t, a proposal to organ-
ize a system of cooperative warehouses, markets and crefilt?;,hm:{l:li‘t:.h
Shall T owmed and menaged by the pSOBIEUNIEEE S Sif 4
and on the farm must be well organized, ec?nomcallyt;s ;:.‘:'mer-
politically. The struggle waged by the industrial g s ratives
organizations, and the constructive work of the worless 006U condi-
are necessary not only for the immediate amelioration Ofs,qtg:for the
tion of the producing classes, but also for Pre.pmg o n;a roduction.
day when they will become the masters of industry and P
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project. Now we
Party, adopted at the last convention in Detroi




achievement of my projects, so th
to perfect, qhoul:ﬂ?[e gﬁogeu the natural and inevitable dt“v'clo;E
the new S0 old order of things, and that the revolution, while
ment of the of doing away with the old order, shall itself he
in the pro ion of that order. When the masses, having become
the pe;fned as to their real interests, will decide not to reform
enlighw,rmnent but to revolutionize society, the dissolution of
the go to the economic organism will come in a manner

in
%ﬁ?ﬁt present be only a matter of conjecture.”

Mutualism *

Certain groups of libertarian social refnr.m(-rs in this coun-
try are quietly developing a movement for political and economic
freedom, based on the teachings of Proudhon and the American,
Wm. B. Green, who publishéd in 1849 a book entitled “Mutyal

»

In that work, Green writes: “Mutualism operates by its very
nature to render political government founded on arbitrary
foree superfluous; that is, it operates to the decentralization of
the political power and to the transformation of the state by
substituting self-government instead of government from
without.”

In another work of his, published in 1875, Green says:
“Under the mutualist system each individual will receive the
just and exact pay for his work. Services equivalent in cost
will be exchangeable for services equivalent in cost without
profit or discount. The principle of mutuality in social economy
is identical with the federative principle in politics.”

The present day mutualists, who are really Proudhonian
anarchists under another name, adhere strictly to the Spencerian
formula of equal freedom. They contend that: “Mutualism is
applicable to every human relation. Throughout the whole
gamut of existence, from birth to death, mutuality —voluntary
association for reciprocal action—can be felt everywhere and is
at every moment available and waiting to solve every problem
of social intercourse, to decide every issue that arises in com-
merce and industry. In order to live Mutualism, it is necessary

to observe only two conditions: that the non-invasive individual
Bhafl not be coerced, and that no part of the product of any
one’s Iabor shall be taken from him without his consent. From

these negative generalizations thus postulated, thereby affirming

* See “What Is Mutualism” by Clarence L. Swartz, in collabora-
tion with the Mutualist Associates. Vanguard Press, New York, 1927.
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the sovereignity of the individual, naturally flows the positive and
constructive corollary——reciprocity; which implies individ
initiative, free contract, and voluntary association.”

The mutualists enumerate four big monopolies which take
away part of the worker's product. “First, and greatest of all,
the money monopoly, established and maintained by the govern-
ment through a national tax of ten per cent on all money not
issued as specified by the government, which thereby exercises
complete control over the amount of money in circulation and
restricts its basis to one commodity only—gold. These federal
regulations are supplemented by laws in most states making it
a crime to issue any money except that authorized by the na-
tional government. This limitation upon the amount of cur-
rency that may circulate in the nation, and the restriction of
the basis for the issue of currency to gold alone, makes it pos-
gible for those agencies controlling the issuance of money to
determine, practically and directly, the rate of interest, and also,
indirectly, commodity prices and the rent of buildings.”

By abolishing this monopoly the way would be open for the
inauguration of the system of mutual banking, as advocated
by Proudhon and Green.

“The second great monopoly is that of land, whereby non-
users are permitted to hold vast areas out of use, for purposes
of speculation, which keeps idle labor from employing itself by
recourse to unused land.” This, in conjunction with the money
monopoly, forces the working man to sell his labor for a wage
that represents only a portion of its full product.

“The third inequity is the tariff monopoly, by which the
prices of many commodities are kept at an abnormally high level
by a tax on importation, thus giving the domestic manufacturers
an artificial monopoly which enables them to rob the consumer
at will: which extracts from labor in general another portion
of its product. It must be admitted, however, that to abnlkh
this monopoly and leave the others—especially that of money—
intact, would work a great hardship on those employed in the
protected manufacturing industries, since labor in these occupa-
tions obtains, under the present system, a higher wage than it

would if there were no protecting tariff.

“The patent and copyright monopoly is the fourth on the
list, and it has permitted its beneficiaries to ex{tct a tﬂhube
from the people, through the granting of an exclusive monolf;loz
to inventors and authors, which greatly exceeds the actut;ﬂl o
value of the products of their intelligence and ingenuity. hen
great injustice of this monopoly may be better understOOdﬂ d::vise
it is considered that any person who might mdepende:h y de o
or produce a similar contrivance is prevented, by the speei
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protection given the first one who recorded his invention, from
from his own labor.”

reaping any benefit . :
#Ideas (inventions) cannot pos_mbly arise out of a voiq
On the contrary, they are merely minor or major culminationg

in an interminable chain of stimuli and responses without the
precedence of which they themselves could have no existc faa
in the mind. An inventor can in truth call but an infinitesima]
part of his idea his very own. What presumption, then 1'“
attempt to levy a tax upon all mankind for so minute 5 {"(m-
tribution to the world of ideas as any single individual can pos.

sibly make!”

Mutualism as a theory of freedom rejects law and authorit
and the rule of the majority. “Government means power, ,:-'1,”.0".’
it means the exercise of authority by a person or institution 11'1'L£
has the power over another person, whether he recognizes lh: t
authority or not. The decision of a majority is ju.@t a .'mu:[
the exercise of physical force as are the machine guns 'l--ru 3

hands of an army. The very threat to resort to force is i }.L
as much a physical force as the actual cannon fire and the tht
of deadly gases.” e e
The program of mutualism is in essence the same as th:

of Proudhon. “In the social field we must build :m:i. --:~-;\ ld-t
such voluntary associations as will be able to take the -l-it-.p.lj“”
our present system of force and coercion. In the vcuu.ﬁi'f.‘-('jt' ?f
we must build and support such voluntary Ol'ﬂlllli}{r'ltir.,p :J : .w d
velop individual initiative and responsibility and lib e-‘.'t‘fh {'-1&
nOfnic life from the onerous burden of authority and lu-'il\-‘u LLO
.It is most .certain that it is not possible to c:u'ry’nut H:y..;lh-l. (t,'.ﬁLh'
in 1ts' entirety so long there exist numerous laws w ;:Hm
lmpedIIBEI:ltS on the road. Those who believe in |mli:i.‘.-.J a 11(_11»3
would agxtai':e fqr the abolition of such laws lhl'uu-'i‘n‘ ﬂ-:;-;fm
mentary a:ctlon in Congress, but we have a ('t‘l‘l:tinh u‘-ﬂ‘lit'm’
that this is 1_10t the right way. It rarely happens m-.:' -~l 1{0:1,
ishould be entirely repealed without being superceded }n:l -:;.;H?e\;
aw. Ways and means will have to be devised to circumvent
the laws that stand in the way and bring them t any .
Santioal e, 0 naught in

“The greater the number of voluntary associations f i
be built up and developed, the more vtltii :]t_":):llltl':e;rcnhtlfa ‘:111]5]:
mpl:;,dthg:ggopmmqal examl:)les, tha! the multifarious serv-
e et ni which are in our time undertaken by the
e and‘ca(:’rg!(‘iea(t;slt. Edvantlage and at lower cost, be
the strongholds of privilege :::nc;m l::"t'g:y -(ilssm'“m““i:‘— o
weaker until our ideal will fully beprealize‘:;.’l'l P

[20]

The i{:n])()lkin School

} achoo " arehiat
For most of | L hool, llnl anarchist
1 i ! { the trinity anarchism, com-
hy and | J Ana -
phii:;:": "l.ntl res rhese three ideas have become 80
mu 1 tnterwove nnot. according to the judgment
dfos; {)pulkm'- ! ‘ yparated

I » 4 ! b

oy expounds It, leads to communism,

Anarchism,
and communism

rehy (L e.. the absence of govern-
Jly through a turbulent revo-

Oniy

ment), and can | bou ) .
Jution which wi ‘ the state with all its institutions,
expropriate all | the means of production and con-
sumption, and u . svstem of common property which will
mean assurance being for all, _ ;
when the anarchist ideal was in the

During the

process of cr) t many of the anarchistically

A Ercal
minded comrads ed communism, which, at that time, was
saturated witl { authoritarianism and centralization.
Proudhon fough! entlessly against it; and due to his influence
the French comi renounced communism. Most of the French
anarchists who participated in the formation of the First Inter-

hatever to do with

national wer ! ts, and had nothing W
communism. Kven Bakunin called himself a collectivist, and
proclaimed that “in the name of freedom we will at all times

protest against any social order which resembles, in the slight-

est degree, communism or state-socialism.”

The opponents of anarchism contended that communism and
anarchy are two diametrically opposed concepts, like “fire .and
water.” To them it was clear that authoritarian communism,
which, according to their conception, was closely connected WIth
political power and government-—archy -is directly anta$’°“‘?t1°
to anarchy, which is the negation of all state rule or domination.
At the same time a number of anarchists themselves :vere ks
posed to communism “in the name of the individual,” as de-
fined by Proudhon, “who wishes to secure .his freed'on{, :i?
pendence of his ego, his work, his 107 It

hich he can acquire for himse

union of freedom and
al order, of Anar-

relations, Without
ing to Kro-

maintain unqualified inde
ative, his education, his luxury w
without exploiting anyone.”
It was Kropotkin who wor x
communism, of a voluntary communist socl
chist-Communism. Living socially in fraternal
any bookkeeping of debits and credits, offers, accor
potkin, no contradiction to freedom. The question
freedom, included in his mind i
“whether life in organized society i
liberation of the individual or just the i
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» y o aved ? The 1er it lea "y e 8 s -
b_um_ enslaved Whether | I . he ex) i f individyg)
liberty or helps to curtail and lmit it?" And Y

earches anq
analyses of this broader qus tion pi

paoved 1 ir L social life
must not necessarily lead to the curt Ulmen ndividual free.
dom, that mutual relationship and « jual o nity offer fo
the individual the greatest possibility for the most oyt
of a life of freedom.

Kropotkin finds that, as human society d, many com.
munistic practices are gradually introduced i various branches
of social activity: that the failures of the ' tried out
forms of communism resulted from their havi; N segregated
from the general community, from their havi b Saturated
with a spirit of authoritarianism, from not } ing been cop-
federated one with the other, and becayse lemand they
placed on their members for work, due, of conditiong
of those days, was so burdensome that there iufficient
time left for the enjoyment of life and lej is not,”
contends Kropotkin, “the communist form

1ting social
the degree
rmines the

groups which is the cause
of development of which
extent of the libertarian character of such

As an anarchist he most
the fact that in a free society there would al
for other forms of voluntary economic
His unbounded faith, however, in the feeling of
and in the supreme equity of communism, |

of enslavement. but rat
the ideals of freedom

assuredly must hav N aware of

L possibility
nong men,
v in man,

relatior

led hir believe
that freedom can never be complete without that supreme equity.
It is the belief that communism is the most idea form of a
free human society, a belief born in him by virtue of his deep
seated altruistic feelings, which led Kropotkin to regard com-
muism as the Supreme principle of the social

revolution, pro-
vided its foundation is freedom

Kropotkin founc
the fact that all our

not of individuals,

anarchism.

d the moral Justification of communism in
social wealth is the creation of society and
Kropotkin observes, “Millions of h iman be-
Ings worked and toiled to bring about our present i

ization,
and other millions, throughout the world are toiling to keep it
up. There is not a single thought, not one solitary invention
which is not ¢ommon, social property, created in the past as well
as in the present time. Thousands of inventors, know
}mknow'n, contributed to t

wn and

he-invention of every machine, which

1s the embodiment of man’s genius. Thousands of writers, poets
and intellectyal leaders have al] contributed their share to the
> n knowledge, to teach man how to avoid
m_IStakes and to create an atmosphere of scientific thinking
without which all the wonders of our century could not have
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e. And these very philosophers, poets, thinkers and inven.
o .huvp also been helped by the efforts and accomplishments
tom‘ the many centuries which had preceded their age; they
durlngj(h.\! and :;up]mrl{'d, both physically and mentally, by hosts
o ‘E]t rs and workers of all sorts.

. w-}qe-f nce and industry, knowledge and its application, dis-
i, l,.‘;pl their practical realization which leads to new dis.
COVEY!(,-. :)11' capacity of head and hand, the efforts of mind and
cove:ltb. ‘..1 work hand in hand. Every discovery, every step
. L-[— i every bit of improvement in the sum total of human
- pmj",.( : ;.lwvs its existence to the physical and mental exer-
o.pulem ; ' 1ges gone by as well as to those of our contempor_ary
- (\)\'n' ; l]ll':l)'. gives anybody the prerogative to appropr‘mt.e
:f:;'l an i.:m.mu-simul fraction of all that and to declare—this is
& o
mme}:};lt‘l r‘I: u)l\f ‘hlc:;:ng to all, and, therefore, Kropotkin does x}ot
tisfy lli)r‘alrlzll' with the claim to “the right tc’)’ work,” or with
2 laim to “the full product of one's l_abor, but”he asserts
'the - ‘1 -‘-w“,. right to well-being—well-being for z}ll. ThlS,.Of
mﬂea: (]‘;n'\' not imply that everybody has a right tp enjoy
e f 1 -M rood things without having contributed his share
o ‘L‘ :k \v?bl‘ﬂvh is a prerequisite to the creation of the_ good
Of‘the- “'l]rl.- expressly says, “If a man or a woman contnputed
thmgh.”‘ 1ble .;-h.-m- of work they have a claim to z,xln equitable
ey 1“‘- verything that had been produced by all. h
shar(}‘{:l» re “l‘.\"llpl’rl the sense of justice of t_he members ott' Fble
of workers to determine what constitutes an equita ;
e '1i x:,-lnrk- and it may be admitted that the practlceb?
shar;ut;mm fm: a considerable length_of time woulc; lprobawz'
g?’?l;g a I;lun' or less satisfactory soh.mon. of tl:a;lg:': Sez}:: e
can readily imagine, however, that it w1‘Il ntci)sfactioz Yot
sible to avoid, under such a system, dle; N b ety
measure, if not so much on the part of tO;e ifnlpression ik
or of the egoists who constantly lab_or unde:r b'et" v 8l
some of lfm “others” are not “doing then: 1re i,
than on the part of the very Igonest‘ and_ E’;;lsw;or Baditin this
altruists, who may be troubled in their m}in e ok Bt i
do not do enough for the group, _that Fm;ay il Mad Bt
coming to them from the commumtx. is }.g.ossi Whrieti e
out at one time by that fine anarchn_st, Driony w:hich S an
experience in the anarchist-_commumst co e viutatlde sich
founded in Argentine, and it is not so easy
servation. ] X deptions
o Oguuh cases could perha[_)s be c&?llliiltiil':gr:: :’i’& S espdtkin
which prove the rule; it is quite possib e e oot Sl Yorea o
that communism, in a genel‘-al sense,hls S icbae’ O 40¢ oabi-
human society. But anarchism has the gre
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pelling acceptance of one prescription for an

- ce ipt l economic syste
for all communities or groups indiscriminat -

ly. In the

lh.’Ll‘t'l‘t‘l:lin individuals, under ‘«.;i\.-«n circum 8, I,\'\”tih;oivg;&
(:ntuf'ut'tui]lv l'llllll..‘._',ll in a communistic syste: will be quite
at llht'l'l_\' to '!)!'111_‘.; about an economis sment that will
afford them greater satisfaction. At lea ¥, therefore
Almr'vhli;m l':lllrlci.' ln-‘ as absolutely inseparabl ""”lmlmisn;
as the Kropotkinist ?urr'n.ul:l ]mu:.-!.t-- it. Fre  for each indi-
\'ld'll.'l] ln‘ arrange 11‘15 life and :”,I“”":"' as h fit, not inter.
ft'-l'l['l;_{ wth others in the same freedom, the liberty
of .:11)1 tinlngA\\‘h:l‘t ll.(ll'!w' ltnl‘ appeal to one, the final anal-
ysis, the basic principles of anarchism whicl be negated.

Elsewhere, some 35 years ago, I formulate question of
coupling up communism with anarchism in words: “It can
and may be done, but it is not a condition \ voluntary
sort of communism ecan, in practice, hand with
anarchism, and it will not mean the exploitat f the strong
by the weak. They may go hand in hand i v, and they
are not “fire and water,” because comm the com-
munal property has no owner, has n elements of
authority in it. But it must not necessari mmunism for
everybody, since anarchist freedom permit le economie
arrangements based on equality of opport 1 free agree-
ments,

Law and the State

Kropotkin, like Proudhon, strives to : » state and
majority-made laws in the name of anarchi Both con-
tend that the only criterion for eq: which are
the basis of human society, must be the adherence to contracts
and the fulfillment of agreements which arily carried
out by individuals or groups among themsel ['he assurance
that contracts will be carried out, ys K n, is amply
supported by the need which everyone fe« ooperation,
assistance and sympathy, and in the fear eil xcluded from
the community. He adds that in an emergency this criterion,
too, will be made secure through the interven f the group.

Both reject the state as the embodims f power and
authority, as the upholder and protector of exploitation, as the
source of all injustice, and as the staunchest enemy of all liberty.
Kropotkin formulated a remarkable and prof definition of
the state which distinguishes it from the na local govern-
ment or administration of a free comm ! T'he essence Of
the state is the concentration of numerous functions of human
society in one central authority. The harmfuln f the state,
aside from the theft and depredation which it commits, lies in
the fact that it destroys the free initiative of the group and the
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individual; this evil is inherent in the nature of even

e s ” . . a sociali
state. “The State, 'he writes, “grew up, comparatively f;lmt
jong ago. It is a historical creation which has gradually atso
definite period, taken the place in the life o HoH

f all peoples, of
agsociations. The church, the law, the military force andﬁtﬁz

wealth which was piled up through robbery and depredation

have in the course of centuries formed a bond, have through the
gradual working process piled stone upon stone, adding one

aggression unto another, until they have at last entrenched
themselves in every nook and niche of society—nay, even in the
prains and hearts of the people.”

state must and will be abolished, and life in human
society will go on not by means of an outside authority, but
by the power of the free contract. “Voluntary formation of

groups by individuais and of groups into associations; voluntary -
organizations from the simple to the complex in accordance with
th] ir needs and proclivities—such will be the nature of the
futur :“v(‘i{‘Ly.

“Human beings will unite in communes through agreements.
They will assume duties and responsibilities to the commune,
and the commune in turn will assume the responsibility to do
certain things for the members. In the commune, everybm_iy
will. on his own accord, do whatever will be necessary, not wait-

ing for orders from a centralized bureau. The communes them-
:-:e'-‘! ves will form associations with others in the manner that the
individuals formed themselves into a commune. In as much as
our needs are multifarious, it will at once become clear that

one association or alliance is not sufficient and the commune
will find it necessary to enter into association with othgr alli-
ances. For the purpose of creating its necessities of life the

commune will be a member of one group; iq order to procure
other things of which it will have need, for instance metals,_ it
will join another group, then a third, a fourth group, etc., which
will deliver to the commune wares, fabrics, art works, etc.
“When one examines an economic atlas of any people- or
land it is at once evident that there are no economic boundaries.
The regions of production and exchange of various wares and
commodities are intermingled, ramified, and overlap one a.pother.
In a like manner will also be the ties and bonds of the dﬁc;f-ltlant
communes, if they will follow their natural .development.th ey
will at once intermingle with and branch into one 8.1110 er 1:11
that manner and give rise to a I}etWOI‘k more clc_)sﬁy fﬁ:ﬁe
and of quite a different type of qmty than th?;t which w
under the present system of capitalist states. Do
For such group-alliances, through f?ee contraﬁ a:s Mg
law codes, per se, become superfiuous, in as muc
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pertain to private money-interests and to the obligations of the
citizen to the state.

“The laws,’” declares Kropotkin, “made their first appear-
ance as a sort of collection of custom-rights which served the
perpetuution of society. Now, however, they are merely a tool
for those who seek to perpetuate the system of exploitation and
the domination of the working masses by the idle rich, and
merely help to entrench a social order which is beneficial to the
ruling minority. The laws as written down have no longer any
cultural functions.”

Property

Private property, according to Kropotkin, is doomed. “It
has developed like a parasite in the midst of the free institutions
of our forefathers, in the strongest bond with the state. The
political structure of society is ever the expression and at the
same time the sanctification of its economic structure.” Instead
of private property there will be communal property.

Society, Kropotkin maintains, will be the possessor of all
the social capital which it accumulates; this includes the means
of consumption as well as of production. “Attempts have been
made to draw a distinction between capital which serves pro-
duction and capital which serves to satisfy the necessities of
life. The contention was that the machinery, the factories, the
raw materials, the means of transportation and the land will
become the property of society as a whole; whereas, the dwell-
ings, the finished products, clothing and food will remain private
property. Such a distinction is an error and is impractical,
The house that ghelters, the nourishment which the body con-
sumes, the raiment which covers the body and the book from
which we study, even the pleasures of which we avail ourselves—
all these things are essentially important for our existence, and
are just as necessary for the successful productivity and for
the continued development of human society, as are machines,
factories, raw materials and all other factors of production.”

Speaking in the abstract, it appears that Kropotkin, unlike
Proudhon, believes in propertly, namely social property. In the

practical sense, however, property which belongs to all does not
belong to anyone in particular, and is in its essence a negation
of property. Nevertheless we find quite a distinction between
the two schools in regard to their conception of organized
society. According to Kropotkin's system society, or the
commune, is actually the master of all the means of life; it
possesses the power to say to every member: “We shall guar-
antee you the use and enjoyment of our dwellings, storage sup-
plies, highways and streets, transportation, gchools, museums,

ete., on condition that you give daily a certain number of hours,
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¢rom the twentieth to the forty- :
whatever shall be deemed necessig ?; ﬁ:iar °f, your Pfe.’ to do
to anarchist principles, he declares: “Yollpcanxlla:;,tam héi.l’ True
your group or groups which you wish to join, or any time select
jze a group of your own, provided it will » OF you may organ-
i 3 3 assume the responsi-
pility of creating necessary things, We : D
certain number of hours of work yearl rie;lulre of you only a
which provide articles of food, clothingyor d‘v):lc; Ii?xf the gr(tm‘}ps
are productive in the realm of health and hYgienegS{ or Wrtch
tion, etc., and for that we shall provide you with :3::;1_ a-
that the groups produce or had produced.” ing

According to the Proudhonian system such A
not .-onsistelntly anarchistic, If societir is the ow:e:t:? :.rl)lmllll:o;:
erty ,‘m.d all the means °f. production, the individual has no
cl}un.e l.n 'Fhe matter; .he is Compelled to agree to the terms
of the social contract into which he enters. In order that a
contract be actually vpluntary, it must be mutual; but if one of
the parties concerned is compelled to accept the contract, because
he has no alternative, his liberty is indeed very doubtful.

Proudhon rejects social property and recognizes only prop-
erty in the product of one’s labor, and the contracts into which
individuals enter with one another are mutually voluntary be-
cause both parties act on an equal basis.

Kropotkin's position on property appears to be more social-
istiec than anarchistic. The fundamental idea of socialism is
that society will provide the individuals with whatever well-
being possible. The basie ideal of anarchism is that each and
every individual shall have the opportunity, either alone or with
a group, to provide for himself all things necessary, in accord-
ance with his taste and need. When all the necessities of life
are soeial property, he must accept the contract which society
proposed to him , at its terms—surely upright and equitable
terms, even libertarian terms, He may do whatever work he
chooses, and merely a few hours a day, until a certain age.

For the great majority of socialistically minded people, this
type of system of society sounds like the supreme ideal in life.
In reality, however, it is but a forced contract, because under
the circumstances there is no alternative. On the other hand,
when all property and possessions of the commune are not owned
exclusively by it, but are free for the use of all, individually or
collectively, there is 8 possibility for all sorts of contracts among
free individuals, and everyone has the choice of enfering into
those contracts which seem best to him. ;

Some will possibly regard this distinction as petty hair-
splitting, since, a8 compared with the misery a_.nd wretchedness
of our time, the principles of libertarian socialism are SO grand
and lofty that nothing better should be expected. It will, how-
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ever, be worth while to take cognizance of the other anarchist
viewpoint,
How to Redalize the Ideal

The anarchist movement of the Kropotkin school had from
its very inception promulgated revolution as the only means of
ushering in the anarchist society. I_n f‘,he _behef that the present
capitalistic order, which is based on injustice and causes go much
suffering and misery, cannot endure much longer, ‘the hope, if
not the assurance, had grown that the revolution is already
knocking at the door, therefore our aim should be to hasten
its coming and to make it as effective as possible. All reforms

-and palliatives, with the exception of workers’ strikes for mo-
mentary amelioration, were regarded as wasted efforts. Com-
plete annihilation of the present order of society: to make a
tabula rasa of society, as Most was wont to advocate; to bring
about the social revolution through “direct action” and con-
tinuous uprisings became the only tactics for building the new,
anarchistic society. The means, however, nearly overshadowed
the end: the revolutionary propaganda overbalanced the clarifi-
cation of the anarchist teachings. It reached a point where an
outstanding anarchist (Tcherkessoff) quite boldly declared:
“Revolution plus communism is anarchism.” What intense re-
pulsion this formula must have given him when he lived to see
how remote from anarchism, revolution and communism turned
out to be in Russia!

The Russian Bolsheviki had adopted his formula with but

a “minor” change. They substituted Marxism for Anarchism
and proved the logic of their equation by their deeds. The
anarchist movement, whose main aim was the revolution, has of
late yielded its basie stand, to a considerable extent, to the Bol-
sheviki. A number of anarchists joined their ranks directly,
others still sympathize with their revolution, while great multi-
tudes of workers, disillusioned or despondent, fall in line with
fascists. It is, of course, not the agitation for the need of a
revolutionary change in human society that has weakened the
anarchist movement, but the exclusive sanctifying of the prole-
tarian uprising as the only method whereby freedom and justice
can be ushered in.

“All revolutions,” asserts Kropotkin, “had their start in the
ranks of the people and they all have had their periods of de-
velopment.” He adds: “The task of reorganizing society on
quite a new basis can be achieved only through the collective
spirit of the masses.” In other words, a real revolutionary party
must work for the development of the masses, for the enlight-
enment of their collective spirit, in order that they may know
what they are fighting for. Evolution is a slow process; the
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revolution comes when the process has been consummated.
Revolutionary agitation is a poor substitute for the needed evolu-
tion, which alone can reorganize society on a new foundation.
The latest political events have done much to shake the erst-
while faith in the speedy coming of the social revolution.
Moreover, the struggle against the ruling classes has become
immeasurably more difficult than it had been in the days of
barricade fights in the streets, and the possible results of such
combats for the attainment of anarchist freedom are, as far as
the near future is concerned, very doubtful indeed. k
Under favorable circumstances, when a government on its

last legs loses all its prestige with the people, and a revolu-
tionary party succeeds in gaining the support of a great part
of the military element, as was the case in Russia in 1!_)17, it
actually becomes possible to effect important revolutmnmt-i
changes. But even then only those changes could be broug
about for which the masses were prepared a{n.i only when t _ei
fully understood what they wanted. The abolition of tt_u? Tzarlie
autr")cracy and the confiscation of the land of the nobzlltth:ist
accomplished almost without bloodshed. _It was the Bols ?i "
revolution, attempting to abolish all private propertyh‘a\.x]l:l >
force state communism upon the people, changes forhwd é(i:n .
people were not in the least prepared, caused the s ; brofght
rivers of blood, millions of igtlreihto be slnuffed out, an

i for e people. :
Star?{il%%p?‘lﬁ:rsﬁl;;gng. unless itpl(:a.s the direct asmstanci (;i
a great portion of the army, has nowadays any chancglio:ﬂ s;;:n :nt :
success. If a powerful minority should at a fa.vlorad .
succeed in overpowering the ruling cla.ss in a tc)ioo'ydsup = E;
it is quite certain that such a revolution would win
dwta’i‘%zs};fe:? ?diaﬁezfﬁaaﬂgiém is in no sense closellslr boufr::
o rion and scmonie el b

izati anarchis k :
Eggt:fla:'g:ligni; the active, consistent work for sc;gliil e\;%g;tllo;;
for the spiritual development pf the: m::;ses. 1?1 th;g o
their daily struggles and working with them

ity i ial li full
of greater freedom and equity in our social life. Ever y

i —_— t political and eco-

i ultimate goal—the :g-reates 1 :

z%ﬁ;;o?:eggog epossible—-—the :a.narclustf molﬁmegtlii?:sto ;ng:g

i itati e abo -

on a widespread agitation for tio 2

it o s i B ot gossible i

; i ins of indu

n;;?gﬁzlgf:n cc):ff :}}i: tﬁﬁﬁasses. The anarchist movement must

e

i tive ventures, in order
i idea of all possible coopera
pomill}artlzze dg:r‘:llcm the spirit of self-activity among 't]g:; p:(:g:c 1;:::13;
Eal' 3;nccl,ependem::e of the capitalist profiteers. e
eir
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movement must endeavor to gain the sympathy of the masses,
putting forth practical, timely demands which will directly help
to abolish starvation and want. With the abstract and general
condemnations of the existing order, with the general panacea of
revolution which will solve all problems, “the collective spirit of
the masses’ cannot be developed. ‘“To assert,” declares Kropotkin,
“that our mission is merely to destroy and it will remain for
others to build, is no more than a bad jest.”

Most assuredly, the anarchist movement, no less than any

other social movement, cannot and must not give up hope of
seeing the ultimate victory of its ideals and aspirations. And
it is certainly not asking too much that it should do some serious
thinking over the role which anarchists will have to assume
in the social revolution when it will finally come. Kropotkin
has expressed, regarding this point, some very important and
practieal thoughts. Having made a study of the causes of the
failures in the three great mass movements in France — the
Republic of 1793, the workers revolution in 1848, and the com-
mune uprising in 1871 — he came upon one characteristic blun-
der of which they were all guilty. “The leaders of the Great
Revolution,” declares Kropotkin, “had discussed all shades of
political questions, but they had forgotten to diseuss the bread-
question. Marvelous ideas were enunciated in those days; words
and sentiments were expressed in the course of a century or
more that do even now stir our emotions and spirit. But human
beings starved to death in the quarters of the poor. The people’s
patience gave out, reaction raised its head, the revolution lay
prostrate, dead, and white terror raised its head.

“In 1848 the workers in Paris had served the revolution
with three months of starvation, and when they were unable to
hold out any longer they made a final desperate effort which
was drowned in blood. In 1871 the Paris Commune capitulated
because it was lacking in fighters. It had taken measures for
the separation of the church from the State, but regretfully
overlooked the need, till it became too late, of finding ways and
means to provide bread for the starving populace.”

Kropotkin cautions us: “Let others busy themselves with
proclaiming high-sounding issues. Our duty must be, from the
first day of the revolution to the last, to see to it that no one
of those who are in the battle for freedom shall go hungry.
We have the temerity to insist that everybody is entitled to
bread, that there is enough bread for all, and that with the
slogan of ‘bread for all' the revolution will triumph.”

To those wise words for the future, the following may be
added for the present: Let others be preoccupied with shouting
“revolution”; our duty must be to develop the spirit of the
masses in the direction of anarchist freedom and economie
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independence, so that the anarchist revolution may be made
pOﬂHib]e.

A Synthesis of Both Anarchist Schools

There should be no difficulty at this point in arriving at
o synthesis of the two schools of anarc.hist thought. As arn
ideal of social reconstruction, anarchism is ba.sned upon tat;leitcaaf
dinal principle of individual freedom, conditioned by equ ch%sm
economic opportunity. This i.:,ktih;le very essence of the anar
" both Proudhon and Kropotkin. :
: bis a study of social orga.uizati_on, _anarchxsm must 1;;:32;
a plan for the production and distribution of all the I:::m
of life, physical as well as mental, on the basis _of f;‘eeds tc; e
The Kropotkin school contends @hat_anarchlsm e«?hjsm e
munism; the Proudhonian schoql maintains ‘that i%rnzrotkin g
us further away from communism. But since n‘? i
anarchist cannot defend the exclusive estabhshllilziﬁes s %
of economic system for all groups a:‘.'ld comm of, skt
those who show preference for a different ty_pi Ll
arrangement; and since Proudhon as an anarchis e i M
fere with any group or community which destll_re: S e
life on the principles of communism, the ques ao o
or no-communism must not be regarded as a g
inles. It must be left to the voluntary choice OF €7~ =0
vidad ho will decide for himself which group to J%m, st
V;.%;lsaflyv;iguself with the results of his own labor, by
B

for himself. ist teachers contend that
f these anarchis .

i fac;stﬁib:bseth : , and that no one can cta%n?e 1?1.:;’
contra_a.cts tm tell his neighbor into what contracts to e
mfia:wznt:r make it readily conceivabiie t‘:}a::: tg;:‘:aw Staes
no 0 ’ individualist c cts.

unis well as in z
e mﬂt betoazerved and carried out, there ;111 be no
i ggi%t;a:;s only one system of economic arrangements.
que
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: in the community is t ? St o
g Kmp:’.‘:i;::lnand it aims to provide theremtilhaliolts it
o seful work. According to EXohdimm 150 the same
bers who do t to no one, but—which is actually e s
property belongs 10 that anybody in the com

: bers alike, so

thingrma;nmt:]:e]ﬁ:;nof a share of that property for the work
munity m

he has in hand.

The difference then is clear and definite, and it may be
e
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tion, whether he works by himself or with others; if he works
in a group the products are divideq according to a previous
agreement, with or without bookkeeping.

As to the tactics of the anarchist 'movemgnt, the means
and methods for its propaganda, these are in no sense a
question of principle. In these the anarchist movement must
absolutely depend upon the circumstances of the political and
social life; tactics must be carefully considered from the stand-
point of what is more helpful for a speedy realization of this
ideal. Proudhon looks fo the peaceful revolution and hopes that
it will be the good fortune of France to avoid a bloody struggle.
He would, nevertheless, certainly refrain from advocating a
cessation of the people’s uprising against the power of the capi-
talist rulers, even if that uprising should be anything but
peaceful. ;

Kropotkin, on the other hand, is far from being an advocate
of bloodshed, and would do everything in his power to avoid a
bloody struggle. But since it is his belief that ultimately it will
come to that, he would like to see it come sooner and would
therefore provoke frequent uprisings as a prelude to the eventual
great revolutionary drama which will once and for all bring an
end to the incessant bloodshed of the downtrodden and the
robbed in our present order of society.

1t seems likewise that on the point of propaganda the two
gechools of anarchism could unite on the same rational tactics.
All anarchists acknowledge the fact that a social revolution for
the anarchist ideal cannot nowadays be brought about with one
stroke. Even Kropotkin, the advocate of revolution, stated that
all revolutions had their starting point among the masses, not
in small conspirative circles, and that they all had their periods
of development. Even if it should be conceded that a revolu-
tionary outbreak can sometimes come unexpectedly, it is far
from certain that the spirit of the masses is sufficiently devel-
oped for a free human society on an anarchist foundation. It
must, therefore, be clear also to the adherents of the Kropotkin
revolutionary school that the propaganda of the anarchist move-
ment must embrace all that is practical and useful in the pro-
posed peaceful activities of Proudhon and his followers, the
mutualists.

The agitation and propaganda against state created monop-
olies and for a free credit, the encouragement of cooperative
enterprise in the field of production; the introduction of all pos-
sible economic improvements through self-initiative and effort,
seeking no assistance from the state; these are the necessary
and desirable functions of a real revolutionary party, functions
which must go hand in hand with a widely disseminated propa-
ganhc;a for personal, individual freedom in all the relationships
of life.




